Augustine and the Pelagian Controversy
I. The ___________ Controversy and the Doctrines of Grace.
A. Pelagius was a British monk who lived in Rome in Augustine's day and taught that “though grace may facilitate the achieving of righteousness, it is not ______________ to that end.”
B. He denied the doctrine of original _____, and asserted that human nature at its core is good and able to do ___ it is commanded to do.  Therefore Pelagius was shocked when he read in Augustine's Confessions, “Give me the grace [O Lord] to do as you command, and command me to do what you will!...O holy God…when your commands are obeyed, it is from you that we receive the power to obey them.”
C. ___________ _______ , in Augustine's mind, is never reduced to deeds of obedience or acts of willpower.  It is always a delighting in God, and in other things only for God's sake.
D. But here's what made Pelagius so angry.  For Augustine, it is not in our power to ____________ what this delight will be.
E. So saving grace, converting grace, for Augustine, is God's giving us a joy in ____________ that triumphs over all other joys and therefore sways the will.  
F. In The City of God Augustine, speaking of man before the fall, said, “The will, therefore, is then truly free, when it is not the _________ of vices and sins.
G. In creation, Augustine said that man had the posse pecarre (the ability ___ sin), and the posse non pecarre (the ability _________ sin).  Even in this state divine assistance was available to him.  The “first grace” of which Augustine speaks is that of the so-called adjutorium.  This gracious assistance enabled Adam to continue in his original state, but did not compel him to persevere in it.  Adam had the posse non pecarre (the ability not to sin), but not the non posse pecarre (the inability to sin).
H. These distinctions regarding the creature’s moral ability are crucial to understanding Augustine’s view of man in creation.  God possesses the non posse pecarre.  That is, it is ___ ___________ for God to sin.
I. In creation Adam had the possibility of sinning but not the necessity of sinning.  Augustine argues that man not only had the ability not to sin but had the ability to do it easily.  Instead he violated the command of God and experienced a horrible fall.  Augustine assigns the cause of the fall to ___________.

J. Adam’s fall affected his moral nature.  But not his alone.  It also affected that of all his __________.  Here we see the sharp difference between Pelagius and Augustine.  Pelagius insisted that Adam’s sin affected Adam alone and was not passed on to his descendants except by example.  Augustine argued that original sin, as it passes to Adam’s progeny, is itself a punishment for sin.  All men were seminally in Adam when he was condemned.
K. Philip Schaff lists eight distinct consequences of the fall that Augustine developed:

1. First, the _______ itself. Schaff comments: “The fall of Adam appears the greater, and the more worthy of punishment, if we consider, first, the height he occupied, the divine image in which he was created; then, the simplicity of the commandment, and [the] ease of obeying it, in the abundance of all manner of fruits in paradise; and finally, the sanction of the most terrible punishment from his creator and greatest Benefactor.”
2. The second consequence of sin is the loss of ________________.  In creation man had a positive inclination toward the good and a love for God.  Though it was possible for man to sin, there was no moral necessity that he sin.  As a result of the fall, man entered into bondage to evil.  The fallen will became a source of evil rather than a source for good.
3. The third consequence of sin is the obstruction of __________________.  The intellectual capacity of man was far greater in creation than it was after the fall.  Originally man’s mind could absorb and analyze information far better and more accurately than he can now.  He could understand truth correctly, without distortion.
4. The fourth consequence of sin is the loss of God’s ___________.  In creation God provided man with an adjutorium, a certain gracious assistance for good.  After the fall God withdraws this assisting grace from the creature.  In a sense man is given over to his sin, to follow the wicked devices of his mind.
5. The fifth consequence of sin is the loss of _____________.  Part of the curse following the fall was banishment from Eden.  God expelled Adam and Eve from the garden paradise and posted at the entrance of Eden an angelic sentinel bearing a flaming sword.
6. The sixth consequence of sin is the presence of __________________.  This idea of concupiscence, which appears throughout the writings of Augustine, involves a certain predilection for the sensuous.  It is not sensuousness itself, but an inclination toward it.  It involves a certain “bent” or inclination of the will toward the lusts of the flesh, and this concupiscence wars against the spirit.
7. The seventh consequence of sin is physical death.  In creation man had both the ability to die or not to die.  As a result of the fall, physical death is now a necessity, not a possibility.
8. The eighth and final consequence of sin is hereditary _________.  Original sin means that sin is not merely an action, but also a condition transmitted from our first parents to each of us.  Sin inhabits our human nature.
II. The Council of __________ is one of the most important councils of the early Church and was often pointed to by the Reformers as evidence that Rome had abandoned the theology of its own Council Fathers and Church Doctors. All persons of faith should take the time to get to know it. The content of the Council itself naturally grew out of the public dispute between Augustine and Pelagius. This critical dispute had to do with the extent to which the natural man is responsible for his or her own regeneration (the new birth), i.e. whether the work of God in regeneration monergistic (God alone) or synergistic (a cooperation of man and God) ? The Council of Orange condemned the Semi-Pelagian doctrine that fallen creatures, although sinful, have an island of righteousness which made them morally competent enough to contribute toward their salvation by taking hold of the offer of the grace of God through an act of their unregenerate natural will. Orange upheld Augustine's view that the will is evil by corruption of nature and becomes good only by a correction of grace. For what makes men to differ, the grace God or the will of man? Below we focus on five (5) of the 25 Canons that have been influential to to the Reformed understanding of the work of Christ in salvation. These truths were hugely consequential in 16th century Reformation Theology and its apprehension of the doctrine's of grace. Grounded in Scripture, this Counsel is devotional theology at its best and will transform the outlook of all who take time to meditate on it. (Especially take note of Canon's 6-7)

Council of Orange (529 AD)
Canons 4-8
CANON 4. If anyone maintains that God awaits our will to be cleansed from sin, but does not confess that even our will to be cleansed comes to us through the infusion and working of the Holy Spirit, he resists the Holy Spirit himself who says through Solomon, "The will is prepared by the Lord" (Prov. 8:35, LXX), and the salutary word of the Apostle, "For God is at work in you, both to will and to work for his good pleasure" (Phil. 2:13).

CANON 5. If anyone says that not only the increase of faith but also its beginning and the very desire for faith, by which we believe in Him who justifies the ungodly and comes to the regeneration of holy baptism -- if anyone says that this belongs to us by nature and not by a gift of grace, that is, by the inspiration of the Holy Spirit amending our will and turning it from unbelief to faith and from godlessness to godliness, it is proof that he is opposed to the teaching of the Apostles, for blessed Paul says, "And I am sure that he who began a good work in you will bring it to completion at the day of Jesus Christ" (Phil. 1:6). And again, "For by grace you have been saved through faith; and this is not your own doing, it is the gift of God" (Eph. 2:8). For those who state that the faith by which we believe in God is natural make all who are separated from the Church of Christ by definition in some measure believers.

CANON 6. If anyone says that God has mercy upon us when, apart from his grace, we believe, will, desire, strive, labor, pray, watch, study, seek, ask, or knock, but does not confess that it is by the infusion and inspiration of the Holy Spirit within us that we have the faith, the will, or the strength to do all these things as we ought; or if anyone makes the assistance of grace depend on the humility or obedience of man and does not agree that it is a gift of grace itself that we are obedient and humble, he contradicts the Apostle who says, "What have you that you did not receive?" (1 Cor. 4:7), and, "But by the grace of God I am what I am" (1 Cor. 15:10).

CANON 7. If anyone affirms that we can form any right opinion or make any right choice which relates to the salvation of eternal life, as is expedient for us, or that we can be saved, that is, assent to the preaching of the gospel through our natural powers without the illumination and inspiration of the Holy Spirit, who makes all men gladly assent to and believe in the truth, he is led astray by a heretical spirit, and does not understand the voice of God who says in the Gospel, "For apart from me you can do nothing" (John 15:5), and the word of the Apostle, "Not that we are competent of ourselves to claim anything as coming from us; our competence is from God" (2 Cor. 3:5).

CANON 8. If anyone maintains that some are able to come to the grace of baptism by mercy but others through free will, which has manifestly been corrupted in all those who have been born after the transgression of the first man, it is proof that he has no place in the true faith. For he denies that the free will of all men has been weakened through the sin of the first man, or at least holds that it has been affected in such a way that they have still the ability to seek the mystery of eternal salvation by themselves without the revelation of God. The Lord himself shows how contradictory this is by declaring that no one is able to come to him "unless the Father who sent me draws him" (John 6:44), as he also says to Peter, "Blessed are you, Simon Bar-Jona! For flesh and blood has not revealed this to you, but my Father who is in heaven" (Matt. 16:17), and as the Apostle says, "No one can say 'Jesus is Lord' except by the Holy Spirit" (1 Cor. 12:3).
